
QUESTIONS ON PARASHAT SHEMOT 
 
Q-1. (a) (1) Since Parashat Shemot starts a new Sefer, why does it begin with “Ve’ayleh shemot” (And these are the names), unlike Sefer Devarim that 
starts “Ayleh ha-devarim”, with a vav (3 reasons)? (2) Why does Shemot 1:1 start by calling Ya’akov “Yisrael” and end by calling him “Ya’akov”? (b) What 
halacha about the reward for talmud Torah do we learn from Sefer Shemot’s 1st verse? (c) Why does (1) Parashat Vayigash list Ya’akov’s children, 
grandchildren and great-grandchildren, but only Ya’akov’s sons are listed here (1:2-5)? (2) 1:6 specify that (i) Yosef died, (ii) all his brothers died, and (iii) 
the whole generation died – why not simply that all of Yosef’s generation died? (d) (1) Since Hashem told Avraham that Bnei Yisrael would be enslaved in 
galut for 400 years (Bereishit 15:13), why were they in Mitzrayim only 210 years (2 reasons)? (2) What mistake did Avraham make that resulted in 
Hashem’s decree of Bnei Yisrael’s bondage (4 views)? (e) (1) How were Bnei Yisrael in Mitzrayim punished mida ke-neged mida with exile in Mitzrayim for 
the sale of Yosef by his brothers (5 ways)? (2) How many years before yetziat Mitzrayim did Bnei Yisrael begin laboring (i) voluntarily? (ii) as slaves? (iii) 
be-forech (with crushing hardness)? (Shemot 1-13)      
 
A-1.  (a) (1) (i) Hashem named, in Bereishit 46, the 70 people who went down to Mitzrayim, while they were still alive, and He connected this to his naming 
them again here, after they died, to show His love for them (Rashi). (ii) Since Bereishit 50:32 names the 3 generations of offspring that Yosef saw in his 
lifetime, it connects these offspring to the miraculous population increase discussed here (ibn Ezra). (iii) Since Sefer Shemot recounts the galut Mitzrayim, 
it is connected to the start of the galut with Ya’akov’s descent to Mitzrayim at the end of Bereishit (Ramban). (2) Mentioning “Bnei Yisrael” refers to the 
physical, as well as spiritual growth that they would achieve, but Ya’akov himself did not achieve this population growth (Ramban). (b) The 16 letters of the 
first 4 words in Sefer Shemot, “Ve’alyleh shemot Bnei Yisrael” (And these are the names of the children of Yisrael), are the initial letters of the following 
statement in Hebrew – “One who learns the parasha, shnayim mikra ve’echad targum (reading the text twice and targum once – Berachot 8a-b) in a 
pleasant, straight voice, will live many long years” (Ba’al haTurim). (c) (1) His sons were on such a high spiritual level that, as long as any of them was still 
alive, none of his offspring could be influenced by the Mitzri culture (Sforno). (2) When Yosef lived, Bnei Yisrael were elite above the Mitzrim; (i) after he 
died, they were on an equal level to the Mitzrim; (ii) after his brothers died, Bnei Yisrael declined and became a despised minority; (iii) after the whole 
generation died, their status lowered further, and the Mitzrim enslaved them (Ohr haChaim). (d) (1) The 400 year period was reduced by (i) the labor’s 
harshness; (ii) Bnei Yisrael’s miraculous population increase, resulting in a huge number of slaves, who engaged in the same amount of labor in a shorter 
period of time (Mishneh laMelech). (2) (i) Avraham drafted talmidei chachamim for the war to rescue Lot (Bereishit 14:14) – he should have let them 
continue to learn; (ii) when Avraham beat the 4 kings, he agreed to Melech Sodom’s request to restore to the king the Sodomi captives that he had 
liberated (14:23) – he missed the opportunity to teach the captives the Truth about Hashem; (iii) at the brit bein ha-betarim, Avraham asked, “how will I 
know that [my offspring] shall inherit [the land]?” (15:8) – he should have had faith, rather than begging for a sign (Nedarim 32a). (iv) Avraham went to 
Eretz Yisrael by Hashem’s command, but when the famine started, he left to Mitzrayim, endangering Sarah – he should have had faith that Hashem would 
protect him in Eretz Yisrael from the famine (Ramban – 12:10). (e) (1) (i) Since his brothers sold Yosef into slavery in Mitzrayim, their offspring became 
slaves of the Mitzrim; (ii) for the brothers’ casting Yosef into a pit, their offspring were cast into the Nile; (iii) since Yosef went to Mitzrayim as a result of his 
brothers’ actions against him, the brothers were forced to go to Miyzrayim on his account; (4) since the brothers plotted against Yosef while they were 
tending sheep, they were forced to go to Mitzrayim to save their flocks from starvation; (5) Yosef’s offspring were included in the exile as a result of Yosef’s 
showing pride for his dreams and telling lashon hara about his brothers (Abarbanel – Lech Lecha). (2) (i) 193 years – they began laboring after Ya’akov 
died, when Bnei Yisrael were in Mitzrayim for 17 of the 210 years; (ii) 116 years – after the last of Ya’akov’s sons, Levi, died (Gur Aryeh). (iii) 86 years – 
after Miriam was born (Rashi – Shir haShirim 2:11).   
 
 
Q-2.  (a) If Pharaoh felt threatened by Bnei Yisrael, (1) why did he not simply kill them all? (2) why would he care if they became powerful enough to leave 
Mitzrayim, since he wanted them to leave (2 views)? (b) Who were the midwives Shifra and Puah (3 opinions)? (c) (1) What were the “batim” (houses) that 
Hashem made for the midwives (3 views)? (2) How were the midwives rewarded mida ke-neged mida? (Shemot 1:10,21) 
 
A-2.  (a) (1) Since it would have been treachery to kill people whom the previous Pharaoh had invited to Mitzrayim, the people would not have accepted 
mass murder, and he therefore secretly asked the midwives to kill the babies, and then asked Mitzrim, as private citizens, but not as a government edict, to 
drown them (Ramban). (2) (i) He euphemistically was saying that if they became too powerful, they would join Mitzrayim’s enemies and (i) force the Mitzrim 
into exile (Rashi). (ii) loot all of Mitzrayim’s possessions and take it all back to Cana’an (Ramban). (b) Yocheved and (1) her daughter Miriam, or (2) her 
daughter-in-law Elisheva (Sotah 11b). (3) Mitzrit converts (Midrash Tadsheh). (c) (1) (i) The batim were Hashem’s reward that their offspring would become 
the Houses of Kehuna (priesthood, through Beit Aharon) and Malchut (kingship through Beit David) (Rashi). (ii) His protection from Pharoah’s wrath 
(Sa’adiah Gaon). (iii) Pharaoh made batim to keep them under “house arrest” (Rashbam). (2) Pharaoh’s ordering the murder of only the boys would not 
have destroyed the continuity of Bnei Yisrael, since Jewish status was set matrilineally, but since patrilineal descent determines one’s sheivet, the 
midwives, by saving the boys, assured the continuity of Bnei Aharon in Sheivet Levi and Beit David in Yehuda (Y.D. Soloveitchik).    
 
 
Q-3.  (a) When 2:1 says that a Levite man “went” to marry a Levite daughter, where did he go (3 views)? (b) On what date was Moshe conceived? (c) (1) 
Why were the Mitzri astrologers unsure whether Bnei Yisrael’s redeemer would be from Bnei Yisrael or a Mitzri? (2) Why did they believe that the future 
redeemer would perish only if he was thrown in the Nile? (3) Why did Yocheved put the baby in a basket on the Nile? (d) How old was Yocheved when she 
gave birth to Moshe? (e) Why was Yocheved unable to hide Moshe for more than 3 months? (f) What occurred 8 decades after she put Moshe on the Nile? 
(g) Since Bnei Yisrael merited redemption by keeping their Ivri names (Pirkei deRebi Eliezer), how was it possible for Moshe, their redeemer, to receive, 
from Pharaoh’s daughter, a Mitzri name (4 views)? (h) What were Moshe’s 9 other names? (i) Since according to Rashi, Moshe killed the Mitzri by saying 
the Shem haMeforush (Hashem’s Explicit Name, how did the wicked Ivri “see” that it was Moshe who had killed him (2 views)? (Shemot 2:1-2,10-14) 
 
A-3.  (a) Amram went (1) after the counsel of Miriam by re-marrying Yocheved (Sotah 12a). (2) to a different city in which Bnei Yisrael lived to marry her 
(ibn Ezra). (3) to marry Yocheved in defiance of Pharaoh’s decree (Ramban). (b) On 7 Elul, 6 months before his birth on 7 Adar; (c) Their vision (1) was 
obscured, since Moshe was born from Yocheved, a woman of Bnei Yisrael, but was raised by a Mitzrit, Batya, Pharaoh’s daughter; (2) revealed that Moshe 
would be punished by water, and they thought that he would be drowned, but they did not realize that he would be punished through the water of Meriva, 
as a result of which Hashem decreed that he would die in the midbar; (3) she hoped that when the astrologers saw that Moshe was cast into the river, 
Pharaoh would abandon the search for the redeemer, even though the baby could be saved, and that is what happened (Shemot Raba). (d) 130; (e) 
Pharaoh’s astrologers saw that Yocheved had conceived, and they came to drown him after 9 months, which was 3 months after his birth; (f) she put 
Moshe in the ark on 6 Sivan, which was 3 months after his birth on 7 Adar, and this was 80 years before matan Torah on Shavuot (Rashbam). (g) (1) Batya 
converted and gave him a Hebrew name; (2) Yocheved named him Moshe, and Batya agreed (Chizkuni). (3) Batya gave him the Mitzri name Monios, 
meaning the same as Moshe in Hebrew (ibn Ezra). (4) The name is composed of the Mitzri words “mo” (water) and “sheh” (drawing out), which means the 
same in Hebrew (Malbim). (h) (1) Amram called him Chever (uniter), since Amram reunited with Yocheved for his sake; (2) Yocheved called him Yekutiel 
(hoping for Hashem), since he would be Bnei Yisrael’s hope; (3) Miriam called him Yered (descend), since (i) she descended to the Nile to watch over him, 
and (ii) he would bring down the Torah from Hashem; (4) Aharon called him Avi Zano’ach (my father left), since (i) his father left his mother, but he took her 
back, and (ii) Moshe would cause Bnei Yisrael to leave idol worship; (5) his grandfather Kehat called him Avi Soko (father protected), since Amram 
protected him from the Mitzrim for 3 months, and Bnei Yisrael called him (6) Shemaya (Hashem listens), since Hashem would listen to his tefilot, (7) Ben 
Netanel (Hashem gave), since he would give them the Torah, (8) Avigdor (fence), since he would institute fences to protect the Torah, (9) Tuvia (good), 



since, at his birth, his mother saw that he was tov (perfect) (Yalkut Shimoni, Vayikra Raba). (i) (1) When he pronounced the Shem, he leaned his hand on 
the Mitzri; (2) the Ivri saw him bury the Mitzri and deduced that Moshe had killed him (Ramban).  
 
 
Q-4.  (a) Why was Yitro called (1) Yeter (2 views)? (2) Reu’el? (3) Keni (2 views)? (b) Why did Hashem (1) reveal himself in a thorn bush, and not in a 
more impressive tree (2 reasons)? (2) tell Moshe to remove his shoes at the sineh (burning bush) (5 views)? (3) say, “I am Elokei avicha” (the Lord of ‘your 
father’ – singular) – to which “father” did he refer (3 views)? (4) say that He would bring Bnei Yisrael to the land of six nations, but He did not include the 7th 
nation – the Giragshi (2 views)? (5) describe Eretz Yisrael as “flowing with milk and honey,” not as “flowing with wine and olive oil” – 2 of the sheva minim 
(7 species for which Eretz Yisrael is famous)? (c) How do we know that Hashem’s 4-letter name may never be pronounced as it is spelled? (Shemot 3:1-
8,15) 
 
A-4.  (a) (1) (i) Because of him, the Torah has “yeter” (an additional) parasha; (ii) a letter was added to his name as a result of his good deeds, making it 
Yitro (Mechilta). (2) He befriended Hashem (rei’a El) by converting (Shemot Raba). (3) Yitro (i) was an offspring of Kayin (Zohar). (ii) acquired (kana) Torah 
(Sifri Bamidbar). (b) (1) (i) Hashem showed Moshe that there is no place devoid of the Shechina, even in a lowly spot; (ii) the burning bush symbolized that 
no matter how low Bnei Yisrael’s status would become in Mitzrayim or in the future exiles, Hashem would never let them become completely destroyed 
(Shemot Raba). (2) (i) Moshe was standing on holy earth, and by touching it with his bare feet, he increased his holiness (Ramban). (ii) Before standing on 
the bush’s holy ground, he removed his shoes where he was, since even that ground was holy (Sforno). (iii) A shoe relates to the body like a body relates 
to its soul, and just as shoes cover the lowest part of one’s body, the body covers the lowest part of one’s soul, with the soul’s root extending to the upper 
world, and when Moshe started his prophecy, he was at a level of low contact with the Shechina, symbolized by his shoes (Nefesh haChaim). (iv) Since 
Hashem made man’s body from the dust of the earth, one’s body should be holy, but it loses holiness due to sins, and Moshe’s contact with holy ground 
gained holiness for him (Shelah). (v) It signified that Moshe was discarding worldliness to devote himself to holiness (S.R. Hirsch). (3) (i) Amram, Moshe’s 
father (Shemot Raba). (ii) Avraham, who was the first to recognize Hashem (ibn Ezra). (iii) Each of the 3 avot (Ramban). (4) (i) Unlike the other 6 nations, 
the Girgashi’s land was not fertile, i.e, not “flowing with milk and honey”; (ii) the Girgashi left the land, of their own accord, before Bnei Yisrael conquered 
Eretz Yisrael (Ramban). (5) Just as milk and honey are kosher but are derived from non-kosher sources, since milk comes from blood (Nidah 9a), and 
honey comes from bees, so Eretz Yisrael awakens a person engulfed in non-kosher activities to do teshuva and becom tahor (Ohr Torah). (c) Hashem 
said, “this is My Name ‘le’olam’ (forever)”, and “le’olam”, which is spelled without a vav, can be pronounced “le’aleim” (to hide), meaning that the 
pronunciation of His Name always must be “hidden” (Pesachim 50b). 
 
Q-5.  (a) Why was Moshe concerned that Bnei Yisrael would not listen to him, after Hashem had told him (3:18) that they would listen (6 views)? (b) (1) 
Since Moshe believed in Hashem, why did Hashem show him the signs, rather than just telling him to do them for Bnei Yisrael? (2) Why did Hashem 
choose the following as 2 signs that Moshe was to show Bnei Yisrael – (i) his staff becoming a snake, and (ii) his hand being afflicted with tzara’at? (c) 
Why did Hashem select the inarticulate Moshe, who was “heavy of mouth and heavy of tongue”, as his messenger? (d) Why did Hashem identify Aharon 
as “your brother, the Levi”, since Moshe obviously knew that his brother was, like he was, a Levi? (e) (1) Why did Moshe not circumcise his son? (2) Why 
did Hashem seek to kill Moshe now?  (Shemot 4:1,10,14,24-26) 
 
 
A-5.  (a) (1) Moshe wrongly doubted Hashem (Shemot Raba). (2) Hashem said the elders would believe him, and Moshe asked about the regular people; 
(3) Hashem said that they would heed his voice, but Moshe asked if they would believe what he would say in their hearts (ibn Ezra). (4) Hashem said only 
that the likely scenario was that they would listen to him, and Moshe asked, what if they did not believe him; (5) Hashem said that Pharaoh would not listen 
to him, and he thought that would destroy his credibility with Bnei Yisrael; (6) Moshe thought that when he said that Hashem, through His four-letter Name, 
had sent him, they would believe in redemption, but when Pharaoh did not release them, they would not believe him; (b) (1) Moshe knew that Hashem is 
the Creator, and Hashem now showed him that He is able to control and change nature (Ramban). (2) Hashem showed Moshe that his saying that Bnei 
Yisrael would not believe him was lashon hara, with the snake and tzara’at symbolizing lashon hara, since (i) the nachash was first to speak lashon hara 
(Bereishit 3:4), and (ii) Hashem punished Miriam with tzara’at for her lashon hara (Bamidbar 12:10) (Ramban). (c) Hashem wanted Pharaoh and Bnei 
Yisrael to realize that Moshe’s eloquence did not decide his success, since Hashem determines one’s achievement (Ran). (d) Moshe should have been a 
kohen, but when he angered Hashem by saying that he did not want to go to Pharaoh, Moshe was punished by the kehuna’s going to Aharon; (e) (1) 
Moshe had negotiated an agreement with Yitro that only one of his sons would be circumcised, and the other would not (Rashi). (2) As soon as Moshe left 
Yitro in Midyan, Moshe should have done the mila, but sinned by delaying when he came to the inn (Nedarim 31b). 
 
 
Q-6.  (a) (1) After Moshe gathered the zekeinim (elders – 4:29) for the purpose of their going with him to Pharaoh, why did only he and Aharon end up 
going? (2) How were the zekeinim punished? (b) Why did Moshe and Aharon say that Pharaoh should let Bnei Yisrael go “lest [Hashem] strike us dead” – 
should they not have warned Pharaoh that Hashem could kill him? (c) To what burdens was Pharaoh referring when he told Moshe and Aharon, “lechu le-
sivloteichem” (go to your burdens) (3 views)? (d) What was the reward of the shotrim (foremen or guards) for being beaten when the slaves did not meet 
their quotas? (e) Since Hashem told Moshe (3:19) that Pharaoh would not free Bnei Yisrael now, why did Moshe complain that He had not rescued them? 
(Shemot 5:1-4,14,23) 
 
A-6.  (a) (1) As they approached the palace, the zekeinim slipped away, since they were terrified of Pharaoh, and only Moshe and Aharon were left; (2) 
Hashem commanded Moshe to approach Har Sinai at matan Torah but banned the zekeinim from doing so (24:2); (b) They did not threaten Pharaoh 
because they had to give honor to his royal position (Rashi). (c) (1) Moshe and Aharon should go to do work in their homes, since Sheivet Levi were not 
enslaved (Rashi). (2) Sheivet Levi’s role was to be Bnei Yisrael’s teachers, which was their “burden” (Ramban). (3) Pharaoh was commanding Bnei 
Yisrael, through their representatives, Moshe and Aharon, to go to do their labors (ibn Ezra). (d) Moshe selected them as zekeinim (elders) in Bamidbar 
11:17, and Hashem gave them ruach ha-kodesh (Divine Spirit) to share in Moshe’s responsibility of leading Bnei Yisrael in the midbar (Rashi). (e) Moshe 
complained that the demands that Hashem told him to present to Pharaoh resulted in the shotrim being beaten (Sforno).  
 
 
 
Q-7.  In the haftara, to what does the Navi refer, when saying, (a) “Did he strike him as he struck those who struck him?” (b) “Was he slain like the slaying 
of those he slew?” (Yeshayahu 27:7)  
 
A-7.  The Navi asks, (a) did not Hashem drown the Mitzrim, just as the Mitzrim drowned Bnei Yisrael’s babies? – The answer is yes (Rashi). (b) Did 
Hashem destroy Bnei Yisrael for their evil deeds, as He destroyed the Mitzrim and Sancheirev for their evil deeds? – The answer is no (Radak).  


